Although Henryson was sensitive to the spirit of his time, it is a measure of his genius that, while conforming to orthodox moral standards and condemning promiscuous Cresseid, he nevertheless retained for himself and for the reader a lively sense of pity for the erring woman. Consequently, both poet and reader can sympathize in her final humiliation, submission, testament, and death, as they see her performing her earthly penance, thus escaping her purgatory and passing directly to heaven.
POEM AND POET
The Testament, consisting of 616 lines divided into 86 stanzas, has been described as perhaps the finest poem ever written by a Scot. Both the original and all contemporary copies were handwritten and none survives. Present texts are largely based on a version included in Chaucer's works printed in England in 1532, and another printed singly in Edinburgh in 1593, a full century after the poem was written. The precise year of its composition is not known, but the information that follows is pertinent.
The Asloan Manuscript is a collection which touches upon the Testament at two points (Craigie, 1923-25) . In the first place, the index lists The Testanent of Cresseid, though it was in a portion of the MS that has been lost. Secondly, a prose treatise in the extant part of the Asloan MS, entitled The Spektakle of Luf, gives a more definite lead. It was written by a certain G. Myll whose declared purpose was to warn men against ' 
Curse of Venus
When Cynthia ceased all the gods vanished and Cresseid awaking reached for a mirror; then she realized Venus had indeed repaid her rash recriminations with a curse-'to be oppressed for all her life with the pain and sore torment of an incurable disease and to become abominable to all lovers'.
Seeing her ugly reflection she continued in her self-pity to lament the repulsive disease that her blasphemy had bought from the hands of the illnatured ( "craibit") gods.
While Cresseid wept in sore despair, a child came to say that supper was ready, but she called for her father. In the poem, Calchas had now been transformed from a servant of Venus into a Scottish parish priest, trained to recognize the signs of 'leprosy' and legally authorized to identify and isolate such cases. Seeing his daughter's disfigured face and knowing what her fate was to be, he joined her in quiet mourning. At last, she asked him to take her to the "spitall", the refuge outside the town where such as she were required to lodge. Historically, there was such a refuge outside Dunfermline, perhaps in Nethertown, a village that still exists.
Calchas thereupon gathered up some food, put on his 'cloak and beaver hat', symbols of dignity and authority, and led her by a secret gate under cover of darkness to the nearby village. There Cresseid discovered her bed of straw and the mouldy bread, the plate of rancid pork or spoiled salmon, the cup of small beer or sour cider, the customary diet of 'lepers in lazarhouses'. Complaint In seven special stanzas, the rebellious woman recalled, amid these sordid surroundings, her past life of luxury and sensual delights, bewailing the 'turn of fortune's wheel'. As she enumerated the many items, the reader would perceive that these were not the belongings of a Trojan maiden, but the trappings of a courtesan in the wealthy and aristocratic circles of the Scottish capital city:
'The chamber voluptuously furnished, the handsome bed, spread with embroidered tapestries, the wellseasoned foods, sweetmeats, spiced wines in silver cups, gay gowns of costly materials pinned with golden brooches, the late suppers and revels with men of wealth and rank; with songs, gardens, flowers, and singing birds'. Scotland for his readers to imagine this dramatic confrontation, the troop of soldiers perhaps from the garrison in Stirling Castle or from the Dunfermline barracks; the fresh-faced captain would be Troilus whose mind for just a moment fused the idyllic memory of a former love with this pitiable creature in the dust, a young man impelled to generous gifts who then rode sadly on as the vision faded. Testament and Death Since Cresseid now realized she was about to die, she undertook her 'testament'. Leaving her cup and clappers and her recent gifts to her companions, and asking that the ruby ring be returned to Troilus, she yielded her body to the grave and wrote: 'I leave my spirit to Diana, to walk with her where she dwells in lonely woods and waters'.
Earlier, when Cresseid was being tried before the council of gods, the poet described the scene in terminology and procedure suggesting a Scottish courtroom. Similarly, when the dying woman wrote her will, she used the conventional legalisms to be expected in such a document, consigning her body to be consumed 'by worms and toads'. According to the usual formula she should then have yielded her spirit to God; but here the poet remembered his classic framework and sent her spirit to join Diana in the sombre mythological afterworld. The Diagnosis CENTRAL FACT In the words of the Narrator, the Testament was written 'to report the lamentable and woeful end of (Rowland (1964) (Long, 1964) . Modern knowledge of the behaviour of micro-organisms, however, compels the rejection of an explanation involving a metamorphosis so biologically preposterous. Change in the disease itself cannot therefore explain the incongruities between ancient and modem leprosy.
TWO DISEASES
Fortunately, there is a simpler and much more rational explanation for the manifest differences, which derives from the fact that syphilis, unidentified and unrecognized as such, was completely incorporated within the syndrome of old leprosy which was thus made to comprise two diseases. Like warp and woof, the two strands were so interwoven as to seem to be one disease. In the light of modem diagnostic criteria, however, it is not difficult to disentangle the two strands and identify them as syphilis and true leprosy. Each is now known to be caused by an entirely different agent, leprosy by Mycobacterium leprae, and syphilis (known generically as treponematosis) by Treponema pallidum.
Although each of these diseases pursued its own course, there was confusion when they were lumped together in the diagnosis of 'leprosy'. Some of Cresseid's companions, for example, surely had true leprosy while others, like her, had syphilis. There may be argument today about the proportions of the two diseases in medieval Europe, but there is a strong suspicion that the majority were syphilitic. This is based on the fact that when syphilis was recognized and mercury treatment came into general use, the number of 'lepers' dwindled rapidly.
Looking back at the old leprosy syndrome, it is easy to see why syphilis and leprosy were so long confused. Both were chronic and 'incurable', both produced a skin eruption, laryngitis, ophthalmitis, and alopecia. Both (Hudson, 1963) .
Thus treponemal infection, caused by T. pallidum, passed through the two epidemiological phases of yaws and endemic syphilis to become venereal syphilis paralleling the social evolution of mankind as it progressed in the course of thousands of years, from hunter to cultivator to civilized man (Hudson, 1965 Diagnosing a case of venereal disease in fiifteenth century Scotland 151 old ones and it would therefore be logical to separate the sick from the healthy. The stigma associated with this ostracism reinforced the shame arising from the aura of sex. It is ironical that the segregation and stigma that derived from syphilis were, in the course of centuries, shifted to true leprosy. As treatment of syphilis improved, fear of it diminished while fear of leprosy remained. Consequently, the victims of modem leprosy, a relatively innocent disease, are forced to bear an irrational burden of stigma and segregation though they constitute no hazard to the public health under modem conditions. LUES VENEREA Until the closing years of the fifteenth century the old syndrome of 'leprosy' in Europe continued to be dominated by its treponemal component. In addition, there were two other areas in which syphilis affected life in the Middle Ages. First, the non-venereal endemic syphilis of childhood was rife among the peasants throughout Europe (Hudson, 1961a) .
This condition was also confused with 'leprosy' for centuries and became the syphiloids of the seventeenth and eighteenth centuries. Second, the severe lesions of untreated tertiary syphilis were often given separate names. The huge, purulent, and crusted ulcers were called the 'big scabs', and the wasting disease accompanying deformities and gummata was called the 'deadly sickness' (mort mal) (Hudson, 1961b) . About 1500, by a mere change of name, 'venereal leprosy' became the venereal plague (lues venerea) signifying that syphilis was breaking away from its old-time companion and achieving an identity of its own. At the same time, the 'deadly sickness' was seen to be a late stage of lues. Indicating that it was just a change in terminology, medical writers merely changed the titles of their treatises without modifying the contents.
Although many called it a 'new disease', syphilis was simply emerging from the shadow of old 'leprosy' and being newly recognized. Its name in most countries was indigenous and colloquial, as las bubas in Spain, and the 'great pockes' in England; or it was borrowed from a neighbour, as 'grandgore' in Scotland from 'la grande verole' in France. The overlapping of older and new terminology in Scotland is illustrated by two maledictions of that time; one was 'leper whore' and the other was 'grandgory leper'.
The expression 'French disease' (morbus gallicus)
probably arose from the fact that southern France was the region where the 'new disease' was first noticed, in the second half of the fifteenth century and first distinguished from the 'old leprosy'. Parenthetically, the name syphilis was not generally adopted by the medical profession until the nineteenth century. The use of mercury in the treatment of ancient 'leprosy' probably came from the Far East to the Middle East, and was then brought to Europe by 'lepers' returning from the Crusades. It was used as inunction ('Saracen ointment') or it was volatilized and inhaled. The intense salivation and the loosening of the teeth were well known and indeed even favourably regarded; but the dangers of mercury poisoning were not realized. Some patients (the true lepers) got no benefit from mercury; the luetics found it good. Since the correct dosage was not known and fatal doses were sometimes given, the ensuing deaths added to the fear of the 'new disease' and gave mercury a poor reputation.
Several decades of diagnostic confusion and popular apprehension elapsed before circumstance permitted lues to assume its true character. When people later looked back on those years of diagnostic chaos, it seemed to them that they had passed through an epidemic which was happily soon over. (Hudson, 1968 "Some scholars believe that syphilis was indigenous in Europe before Columbus; they argue that mediaeval writers, when they discuss leprosy that could be transmitted venereally, are really talking about syphilis. But whatever the merits of this view (and there seems to be very little evidence to support it), it is at least clear that a sudden and terrifying epidemic of syphilis swept Europe in the last years of the fifteenth century, after the Testament was written" (Fox, 1968, p. 35 
